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When a Person Lives With The Clear Recognition That Hashem Can do 

Anything, “Miracles” Become “Natural” For Him!                     

 

›› How Can a Person Cause a Miracle to Happen 
For Him?                            

The verse (14:15) states: “Hashem said to Moshe: Why 
do you cry out to Me? Speak to the Children of Yisroel and 
let them travel.” 

The Ohr Hachaim asks: Who should he cry out to if not 
to Hashem? Shouldn’t one especially call out to Hashem 
in times of trouble, as is stated (Yonah 2): “Cry out to Me 
from troubles”, and (Tehilim 118:5): “From the straits I call 
to Hashem.”  

The Ohr Hachaim answers by saying that Chazal say 
(Shemos Rabbah 21:7) that when the Jews stood at the 
sea, they were faced with a prosecutorial decree against 
them from the Heavenly attribute of strict judgment, as 
the prosecuting angels declared, “These (the Egyptians) 
are idol worshippers, and these (the Jewish nation) also 
serve idols.”  

It is known that the good deeds one does on this world 
are what brings the Heavenly attribute of mercy down to 
us, while a lack of good deeds causes the opposite. When  
Hashem Yisborach saw that the attribute of strict judgment 
was prosecuting against the nation, He wished to protect 
and help them. However, unless they were deserving of 
mercy because of their own deeds, He could not help them. 
Therefore, He said to Moshe, “Why do you cry out to Me?” 
The matter is not in My hands. Even though I want to 
perform miracles to help them, I cannot do so if they are 
not worthy of it.   

Therefore, he told Moshe to “speak to the children of 
Yisroel”, and tell them how they can merit receiving 
Heavenly mercy and kindness. Hashem explained that 
they can merit this Divine mercy by “traveling” to the sea 
before it splits and displaying their strong belief and faith 
in Him. This emunah and bitachon can be the 
merit they need to be deserving of His mercy 
and kindness, and through this He can 
perform the great miracle of splitting the sea 
for them. And, so it was, the power of their 

bitachon was the merit they needed to be found worthy 
of His Divine assistance.   

The Medrash (Shemos Rabbah 21:8) also says that the 
sea split in the merit of the nation’s emunah, which was 
displayed by entering the water.  

We see from this that emunah has the power to 
change the course of nature and cause miracles to occur.  

The Orech L’Chaim of Zlotchov uses this concept to 
explain the verse (Shemos 15:26): “All the sicknesses that 
I have visited upon Egypt I will not visit upon you, for I, 
Hashem, heal you.” He asks why the pasuk couldn’t just 
say, “I will heal you”, which obviously would be referring 
to Hashem. Why does it say that “I, Hashem, will heal 
you?”  

He answers by saying that when a person experiences 
any sort of pain or suffering, he should recognize that 
everything that occurs in this world comes from Hashem 
and, therefore, this suffering was also sent by him and 
must somehow be for the person’s benefit. Once one 
accepts this, his pain and suffering will disappear.                                

Thus, the pasuk is saying that if a person recognizes 
that Hashem is the one who sent his suffering to him, and 
that He only has his benefit in mind, he will then be 
healed. The “Ani Hashem” – the realization that Hashem 
is in control of whatever happens – is the “rofecha” – that 
is what will heal the person.   

›› Hashem’s Ways Are Truly Hidden!    

The Toldos Yaakov Yosef (Vayakhel 3) adds that the 
power of emunah can annul harsh decrees against a 
person. He quotes the pasuk (ibid:9) that says: “Emor 
oyev erdof asig achalek shalal…The enemy said, I will 
pursue, I will overtake, I will share the booty…” He asks 

why this verse is in the middle of the Shirah, 
when it seemingly should be in the 
beginning.   

To answer this question, he quotes the 
Baal Shem Tov, who says that Hashem is 
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found within every occurrence that appears to be a cause 
of pain and suffering. The pain is actually only a cloak that 
hides Hashem’s face from us. Once one realizes this, the 
cloak is removed and the decree is annulled.  

The Besht also says that this is the reason that there 
are five words in this verse that begin with the letter 
“aleph”. This is a hint that everything that occurs comes 
from the “alufo shel olam”, the Ruler of the world, even 
if it occurs in a hidden way.  

Accordingly, the reason this pasuk is in the middle of 
the Shirah is because it is the main praise 
of Hashem. When a person is in the middle 
of an exile and things seem dark, it is a 
tremendous level to be able to recognize 
that Hashem is orchestrating all events 
and the enemies that surround him are not 
really there to harm him.  

He concludes by saying that this 
recognition that Hashem is the One behind 
all of the suffering is the redemption itself. 
Once one accepts this, he is already 
redeemed and saved.  

›› Creating The Miracle One Needs for 
Oneself!  

This Gemara in Kesuvos (66B) says that 
Rebbe Yochanan ben Zakai cried and said 
“Praise be you Yisroel! At times when you 
do the will of Hashem no nation or tongue 
can rule over you. But, when you don’t do 
the will of Hashem, you are given over into 
the hands of a lowly nation. You are not 
only given over to lowly nation, you are 
even given over to the animals of a lowly 
nation.” 

The Maharsha explains that every 
nation has an angel and a mazal, guiding 
star, in Heaven that leads them. Yidden, 
however have no mazal. Rather, Hashem 
Himself is our mazal, as the verse states 
(Devarim 32:9): “For Hashem’s portion is 
His nation, Yaakov the mast of his 
portion.” Therefore, when Yidden perform 
His will, they are automatically higher than 
all other nations and their angels, as the 
verse states (Bereishis 15:4): “Please look up now to the 
sky.” Chazal learn that Hashem took Avrohom and lifted 
him above all of the Heavenly multitudes.  

However, when Yidden do not perform the will of 
Hashem, Hashem removes His presence from upon them 
and they become denigrated and degraded more than all 
the other nation which have angels and mazals because 
Yidden have no similar angel or mazal on their side. 

We see from here that when we perform Hashem’s 

will we are “above nature” and no nation can harm us.  

We find the same concept in the Ramban in Parshas 
Bechukosai (26:11) on the verse: “And I shall place my 
Mishkan amidst you”, he states that the general rule is 
that when Yidden are on the proper spiritual level the 
laws of nature do not apply to them at all. Rather, 
Hashem blesses their bread and water and removes all 
disease from their midst and they need no doctors or 
medicines, as the verse states (Shemos 15:26): “For I am 
Hashem your healer.”   

He says that the righteous men in the 
times of prophecy acted in this way. Even 
if a sin caused them to become ill, they did 
not seek out doctors. Rather, they went to 
prophets to see how to rectify themselves 
spiritually. He stresses that a doctor holds 
no importance for one who trusts in 
Hashem for his needs. A doctor’s job is 
only to advise regarding food and drink.  

He continues by quoting the Gemara 
that tells us (Brachos 64) that for 23 years 
Rav Yosef never called a doctor to his 
house. He explains that the only reason we 
have doctors is because people rely on 
them. If one would rely solely on Hashem 
to heal him, he would have no need for 
doctors. He would become sick as a 
punishment if he sinned, and would heal 
when Hashem saw fit. Today, however, 
because we rely on doctors and not solely 
on Hashem, we need to live according to 
the laws of nature and depend on their 
services.  

We see that there are times when one 
does not have to live according to the rules 
of nature; rather, when one is on the 
proper level, he does not even need to 
worry about doctors or medicine. If he 
realizes that everything is a miracle, 
Hashem will, in turn, treat him in a 
miraculous fashion.   

The Kedushas Levi writes that when a 
person is in need of a miraculous salvation, 
he should contemplate how Hashem is all-
powerful and can do anything. He should 

reach the conclusion that as far as Hashem is concerned, 
there is no difference between nature and miracles. It is 
just as easy for him to perform a miracle as it is to uphold 
nature. The only difference is that people view miracles 
as wondrous and nature as “normal”, but for Hashem 
there is no difference.  

Once he comes to this realization that the miracle he 
needs is “natural” for Hashem, he will receive the 
salvation that he is in need of.    

“…If one would 

rely solely on 

Hashem to heal 

him, he would 

have no need for 

doctors. He 

would become 

sick as a 

punishment if he 

sinned, and 

would heal when 

Hashem saw fit. 

Today, however, 

because we rely 

on doctors and 

not on Hashem, 

we need to live 

according to 

nature…” 
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›› Can One Really Rely on a Miracle Being 
Performed For Him!   

The Gemara relates the story of the son of Rebbe Yosi 
from Yukris (Tainis 24A) who needed to feed his father’s 
workers but could find no food to give them. He 
commanded a fig tree to bear fruit, and it sprouted fruit 
before its season.  

When his father returned, he told him, “My son, you 
caused undue strain to your Creator to bring the fruit 
before its time. Therefore, you shall perish before your 
time.”  

Hagaon Rav Moshe Hillel Hirsch shlita (Rosh Yeshivas 
Slobodka) asks: The Gemara (25A) relates several stories 
about how Rebbe Chanina ben Dosa performed great 
miracles (including one story where he caused vinegar to 
burn like oil). In none of these stories does the Gemara 
imply that he did something wrong by causing undue 
strain on Hashem Yisborach. Why is this story different 
than those? Why was Rebbe Yosi angry with his son for 
causing a miracle to occur? 

He answers by citing the wondrous words of the 
Ramban (end of Parshas Bo) who states that there is no 
such thing as “nature” in this world. Rather, nature and 
miracles are all one concept.  

With this in mind, we can explain that some lofty 
people live constantly on a high level of faith and belief 
that there is no difference at all between the natural and 
the supernatural. They well understand that all of nature 
is actually miraculous, and everything comes directly 
from Hashem in the same manner. For such people, there 
is no prohibition at all to rely on miracles. It is not 
considered unduly straining Hashem to do so, just as 
relying on Him for the “natural” is not considered an 
undue strain. 

This was the level of Rebbe Chanina ben Dosa, and 
that is why it was perfectly acceptable for him to rely on 
miracles. Rebbe Yossi was upset at his son because he felt 
that he was not on this level and, therefore, should not 
have “forced” a miracle.  

This concept is also explained in Sefer Mishnas Rebbe 
Aharon, where it is stated: We find concepts of altering 
nature and great miracles by great men such as Rebbe 
Chanina ben Dosa and Rebbe Pinchos ben Yair. Heaven 
performed miracles for them, and they themselves did 
some willingly.  

Countless miracles also happened by the Gr”a zt”l 
with no intentions to perform them on his part. It is 
simple to say that because of their great holiness this was 
the natural way of things for them. Their actions were 
above the laws of nature because they themselves were 
above the laws of nature and above everything in this 
world. 

However, Rav Aharon adds, someone who is not on 
this lofty level, and who usually acts according to the 
natural order of things, even if he is so great that he has 
the ability to alter nature and cause miracles to occur it 
would be considered an undue strain for him to do so, and 
it would be a complaint against him that he would be 
punished for.  

 We see that everything depends on the individual’s 
level. The higher level a person is on, the more he may rely 
on “miraculous” events, which would be improper for 
people on a lower level to rely on. For such lofty people, 
the opposite is true. It would, in fact, be improper not to 
rely on Hashem’s “miraculous” help, as that would 
constitute an overexertion of hishtadlus, undue physical 
efforts, when they could simply rely on Hashem and have 
no need to exert any hishtadlus.  

Rav Zundel of Salant zt”l explains: We must engage in 
hishtadlus only because we are not worthy for Hashem to 
perform open miracles for us. Therefore, we must do our 
part for the Heavenly influences to be able to descend to 
us with some “natural” explanation (so that those who 
lack faith can have the option to fool themselves into 
disbelieving). If we do a small hishtadlus that provides 
those who lack faith with some opportunity to fool 
themselves, we have already fulfilled our obligation of 
hishtadlus.  

Rav Zundel said about himself that he would regularly 
buy a lottery ticket to fulfill his obligation of hishtadlus so 
that if he would win people could say that he won 
“naturally”.    

In Shemonah Esrei, we recite: “And give good reward 
to all those who trust in You truthfully (‘b’emes’). And 
place my portion amongst them. And let me never be 
ashamed, for in You I trust.”  

How are we to understand this entreaty? What is 
meant by those who trust in Hashem “truthfully”? Do 
some people trust in Him untruthfully?  

Based on all that we have said, we can understand 
these words saying that there are many levels of emunah 
and bitachon, even amongst those who have faith and 
trust in Hashem. The highest level is those who trust in 
Hashem “truthfully” and don’t even need to do any 
hishtadlus.  

We daven that Hashem should “place our portion with 
them” and that any hishtadlus on our part should be 
deemed excessive and unnecessary. We ask: “And may 
we never be ashamed, for we trust in You”, meaning that 
we should be able to rise to higher levels of bitachon of 
trusting in him “b’emes”, and we should not need to be 
ashamed or embarrassed for remaining on the same low 
level.   


